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ABSTRACT
Nagarjuna’s dialectical method,
ORIGINAL ARTICLE foundational to the Madhyamika tradition,

represents a radical critique of ontological
essentialismwithin Indian Philosophy. Central to
his strategy is the employment of ‘Prasanga’
(reductio ad absurdum) a negative dialectical
technique that refrains from positing independent
propositions. Instead, it demonstrates the
untenability of interlocutors’ claims by exposing
their internal contradictionsand regressions. This
methodological non-assertion is consistent with
Nagrajuna’s rejection of svabhava (intrinsic

Author existence), a concept he systematically
Seema Singh deconstructs to reveal the dependent origination
E-mail ; seemashoksingh1025@gmail.com (pratitya samutpada) of all phenomena. Through

this analysis, Nagarjuna avoids both ontol ogical
reification (sasvatavada), eternalismand nihilistic
reduction(ucchedavada), thereby articulating the
middleway (Madhyama pratipada). Hisdialectics
culminate in the doctrine of shunyata(emptiness),
not as a metaphysical absolute but as a heuristic

shodhsamagaml@gmail.com

Receivedon - 11/08/2025 pointing to the cognigent, relational and non-
iew%d e((j)n : gg; 18; 2832 substantial character of reality.
ccepted on :
Overall Similarity : 00% on 09/10/2025 KEY WORDS
Dialectic Method, Dwandnyaya, Eternalism,
x Nihilism, Middle Path, Emptiness.
Plagiarism Checker X - Report Dialectic is the art of conversation. In
Originality Assessment conversation, wegenerally useargumentsto refute
0% the opponents “theory. Those arguments in which the
opponent gets stuck and can neither say yesnor no
Overall Similarity came to be known as dialectic. Nagarjuna calls it
Dwandnyaya.
Date: Oct 9, 2025 (07:00 AM) Remarks: No similarity found, Verify Report:
Matches: 8 / 2467 words your document looks healthy. Scan this QR Code
October to December 2025 www.shodhsamagam.com Impact Factor 1429
A Double-Blind, Peer-Reviewed, Referred, Quarterly, Multi SJIF (2025): 8.019

Disciplinary and Bilingual International Research Journal



SeemaSingh

ISSN : 2581-6918 (E), 25821792 (P)| s HODH SAMAGAM Page No. 1429 - 1434

Year-08, Volume-08, |ssue-04

Duetothe multiplicity of purposeand method of usedidectic can be of many typeslike:
1. Itcanbeusedfor examiningandrefutinglogica arguments.
2. Itcanbeidentified asacultural method of reasoning.

3. Itisatypeof forma logicor it could beamethod of arriving at ageneral conclusion by reasoning from
some specific notion or hypotheses.

4. Dwandnyayaor Diaecticistheannual discussion or sympaosium on generally accepted pledges.
DwandaNyaya isaso the criticism of fallaciousreasoning.
6. Didectic showsthecontradictionsin reasoning that risesabove practicdity and establishesthe spiritua
entity.
Among these Nagarjuna’s dialectic method is of the first type. He examines all the previously accepted
vowsand refutes them by showing contradictionswithinthem.

o

Although Nagarjuna’s dialectic is original but we can find its seeds in Buddhist philosophy before this.
When we seetheoriginal teachingsof Gautam Buddha, wefind theindi cations of asituation of conflict there
too. Buddhadecl ared some questions unanswerableand remained silent. Hedid not expressany opinionin
theanswer. These unanswered questions arefourteen in number They areasfollows:

1. Istheworldeternd, non-eternd; eterna-non-eternal or neither eternal nor non-eternal ?

2. Istheworldfinite infinite; finite-infiniteor nather finitenor infinite?

3. After death, doesthe Tathagata exist, not exist; existsand doesnot exist or neither existsnor doesnot
exig?

4. Istheliving beingthebody, or istheliving being something el seand the body something else?

Thefirst, second and the third questionshavefour options each and thefourth question hastwo options.
Thus, there areatotal of fourteen questionswhich Gautam Buddhadid not answer. Theseare called the
*““Chaturdash Avyakrit™. Each question hastwo opposing options: affirmation and negation. Taking both
together gives the third option and negating both the options can give the fourth option. It’s impossible to have
more optionsregarding aquestion.

Why did Buddhanot give the answers of ““Avyakrit”? What was hisintention behind this? These
guestions|ed Nagarjunato histheory of Dwand-Nyaya or dial ectic method.

Gautam Buddhahad understood the secret of didecticin hisinner vison. Hehad redlized thelimitations
of logic very well. Logic can support or oppose different views. That isthe reason hedid not answer the
“Avyakrit”. If he had said yes or no to any of those options, he would have also been trapped in some
traditional viewslike hispredecessors.

Asthe power of oppos ng philosophica schoolswhichwerecritica of British philosophy increased, the
logicd and did ecticwithin Buddhist phil osophy became sharper and began to defend itself. Nagarjunadevel oped
his dialectic method on this platform. In fact, dialectic approach reaches its youthful stage in Nagarjuna’s
philosophy.

Gautam Buddhahimsedl f showed thefour contradictions. Through hissilence he a so expressed that
truth isbeyond thought. Nagarjunagave asystematic and theoretical form to thesefour contradictionsand
applied themto al orthodox views. He applied this method on The Four Noble Truths, Twelve Nidaanas,
Nirvana and Tathagata and showed that by thinking through the dia ectic method. Theintellect reca lsfrom
theworld and entersinto thefield of ‘Pragyana’ (wisdom)and thenthetruthisseen.

The main aim of Nagarjuna’s dialectic or Dwanda-Nyayaisto provethat whenlogictriesto understand
theredl truth beyond thevisbleworld, it facesfailure:
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“Onamore careful study of his dialectic it will appear that he is, in his soberness, only trying to show up
theinevitableconflictinwhich reason getsinvol ved whenit goesbeyond itsl egitimate province of comprehending
phenomena, and enters the forbidden land of Noumena.”*

Therefore, themeaning of diaecticisto consider the positive and negative aspects of aquestion and
find out those contradictionsin which logic gets stuck and isunableto reach thegoal, but itindicatesthat there
isalevel abovelogic wheretruthisseen. Generaly, itisused on thetheory of arival philosopher anditis
shown through hisown theory that heis self-contradictory. Asaresult, he does not get any opportunity to
escapefrom any corner and he hasto accept his own theory as basel ess and meaningless. Thus, the purpose
of diaecticisto proveabdief meaninglessby showing contradictioninit. Thisiscalled ‘Prasanga’.

“The dialectic was thus a rejection of views by reduction ‘ad abs urdum’ argument. Technically, this
wasknown as ‘Prasanga’.”?

The main objective of Nagarjuna’s Dwand-Nyaya (Dialectic) isto bring out therelativity, nature-
lessness and voidness of perception. Dwanda-Nyaya isbasically acritique of logic, which cannot be used
without knowing the positive and negative aspects of opposition. At least two view points should be opposed
to each other. One side should support oneview and the other side should support the counterview. Thisdoes
not mean that the *ambivalent bond’ of logic is ‘Dwanda-Nyaya’. Thesetwo conceptsare quite different.
Ambivalent bondisseen only in onesituation. It cannot be used widely. Onthe contrary Dwanda-Nyayais
used everywhere. Almost acompl ete philosophical system can be created by usingit.

To understand Nagarjuna’s dialectical method it’s necessary to differentiate it from Jain and Hegel’s
dialectic method. Jainsarerealistsand Hegel isan absol uteidealist. According to Jain philosophy, other
philosophical schoolslike Samkhya, Nyaya, etc. reveal only onesideof thetruth. Redlity hasinfinite aspects;
no single view point capturesthewholetruth. Every perspectiverevealsonly onepart of redlity just likea
group of blind men describing an elephant. Each givesapartial inference which in hisframe of reference
represents the truth but cannot however be said to surmise the whole of the elephant’s reality (one says it is
like arope; another calls it’s a pillar, etc.) The whole elephant is a bundle of integrated thoughts of the blind
men. Similarly, if theaccepted truths of the phil osophical schoolsaregiven acoordinated form, then shal be
near tothereal form of thetruth.

Hegel’s dialectic method is a way of understanding how ideas and reality develop through contradictions
and their resolutions. It worksin threemain stages:

1. Thesis Aninitia ideaor position
2. Antithess: Itsopposite or contradiction

3. Synthesis A higher unity that resolvesthe conflict between thesisand antithes's, but a so haselements
of both.

Nagarjuna’s dialectic method or Dwandnyayaisdifferent from both of themin nature. It considersany
cognitiveor conceptud processasapersona mentdity. LikeJain or Hegel, aperson cannot reach thetruth by
establishing ba ancethrough thethoughtsof hismind. Therefore, Nagarjunaconsdersthistypeof Dwandnyaya
to beineffective. It refutes both the sides positive and negative. Thesetwo are neither true separately nor are
they truetogether:

“Rejection of all views is the rejection of the competence of reason to comprehend reality: the truth is
transcendent to thought: rejection of viewsisnot based on any positive grounds of the acceptance of
another view; itissolely based ontheinner contradiction implicitineach view.?

Apart from various methods of Dwandnyaya, Nagarjuna’s theory can be called “Catuskoti
Dwandnyaya”. We have already considered the four alternatives of each question in Gautam Buddha’s four
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Avyakrit’. Taking inspiration from them Nagarjuna presents four-fold logic (Catuskoti) to deconstruct
conceptual extremes. *
For any proposition “X’:
() Xexistg(adti).
(i) X doesnot exist(nasti).
()  Bothexistsand doesnot exist.
(iv)  Neither existsnor doesnot exist.
Nagarjunaused these four aspectswhile examining any proposition and cameto the conclusion that

none of thesefour alternatives can ultimately stand. This can be better understood by examination of the
followingilludration:

[llugtration
Sep 1: The opponent’s assumption
Aneffect (karya) arisesfrom acause (karana).
Sep 2: Thefour aternatives (Catuskoti)
Nagarjunateststhiswithfour logical posshbilities:
() Sdf-causation(fromitsdf)
»  Claim: Theeffect comesfromitsown self
> Refutation: If it already existsinitself, why would it need to be produced? Production would be
meaningless
(1)  Other Causation (from another)
»  Claim: Theeffect comesfrom something entirely different.

» Refutation: If cause and effect aretotally unrelated, then anything could produce anything (apot
could comefromacloth)

(111)  Both sdlf and other
»  Claim: Theeffect comesfrom bothitself and another
»  Refutation: Thisjust combinesthe contradictionsof thefirst two meaninglessnessand randomness.
(IV) Neither self nor other(acausal)
»  Claim: Theeffect ariseswithout any cause
» Refutation: In such ascenario theworld would be chaotic, anything could arise at any time without
conditions
Sep 3: Thedidectical conclusion
Since all the four possibilities fail, the notion of an independent ‘cause-effect’ relation collapses.

This does not mean “nothing happens.” Rather, it means all phenomena are dependently originated
(Pratityasamutpada) they arise not fromintrins ¢ nature (svabhava) but through relationa conditions. Thus,
causation isempty (sunya) of inherent essence.

Thedidecticthus, workslikethis:

Present theassumption

Test it against thefour logical corners.
Show each collgpseinto contradiction.
Arriveat sunyata and Pratityasamutpada.

A wbhpE
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Thetheory of Pratityasamutpada isthe centra pillar of Buddhist philosophy. Accordingtoit, al things
and perceptionsarerelative. They areall dependent on each other. Since none of them have an independent
feeling, Nagarjuna calls them “nature less’ (nirsvabhava) and void (shunya).

Nagarjunaruthlesdy refuted dl the philosophical viewsprevalent in histime. Hehad noill will behind
this. Hedid not get any pleasurefrom refuting other views. Nagarjunahad awel | planned and well thought out
purpose. By keeping thisin mind we can understand sympathetically:

1. Throughhisdiaectic or Dwandnyaya, Nagarjunaproved that Truth cannot be measured by standards
of critical intelligence. Theinstrument of intelligenceisvery smal and wesk to understand the Truth.

2. Dwandnyaya also proved that thevisibleworld or practical truthisnot absolute. Every aspect of itis
dependent on someother thing or perception(bhava). Sinceit does not haveindependent existence, it
isnot the ultimatetruth. Ultimate Truth must thereforebe something el se.

3. If aperson wantsto know the Truth, he must abandon logic and riseto ahigher level of wisdom.
Wisdom isthe perfection of knowledgeand truth isrevealed by it done. Aslong asapersonistrapped
intheweb of logic, hecan neither seethetruth nor can heattain Nirvana.

4. TruthisNirvanaand Nirvana cannot be explained as positive(existence) or negative(non-existence),
but both thesewordsarere ative and Truth isbeyond rel ativity.

After reviewing these objectives of Nagarjuna’s dialectic method it wouldn’t be right to say that it’s just
an exercise in falsification. It can be called a *Critique of Reason’ itself. In falsification/refutation, we have the
intention of establishing our side by the erosion of the validity of the opposition. Inthe aforementioned ‘Critique’,
only theobject under considerationisandyzed and eva uated. Critique of Reason meansdetermining thescope
of the ‘reason’, its limits and its strengths or weaknesses. The critic has no selfish motive behind this exercise.

In Nagarjuna’s Dwandnyayalogicitsef examineslogic. On onesdelogicisthejudge and ontheother
side it stands accused. Spiritual progress is possible through such logic. The main objective of Nagarjuna’s
Dwandnyaya isto free the human intellect from the trap of corrupt reasoning and makeit fit for spiritual
progress. Nagarjuna has indicated this great objective by saying ‘Prapanchopasham’, ‘Shivam’ inthe
mangal verses of the ‘Madhyamikashashtra’.

It is worth mentioning here that Nagarjuna’s Dwandnyaya refutesother views but does not establish
any of hisownintheir place. Usualy, aphilosopher refutes other viewsand propoundsanew oneof hisown
and seekssupport or it, but Nagarjunadoes not do so because he knowsthat if he establishesany opinion, it
too shall be shattered by its own dual logic and all his prior efforts will amount to naught. In the “Vigrah-
Wavartani’ he says,

“If there is any pledge of mine, then this fault can be there in it also, but | do not have any pledge,
therefor | cannot be blamed for that fault.” @

By writing an explanation on thisverse of his, hehimself clarifiesthat if he hasany pledge, thenthe
characteristics of hispledgewould dso havethe samefaultsasarethereinthe pledges of others. Hedoes not
haveany pledgeandthereforewhendl thefedingsareproventobevoid, thefaultsarisngfromthe characteristics
of the pledgearenot with him.

CONCLUSION

Nagarjuna’s dialectic method represents one of the most profound and transformative moments in the
history of philosophical reasoning. This approach, articulated primarily through the *‘Mulamadhyamarika’,
doesnot aim to construct yet another metaphysical system, but rather to reveal theinterna contradictions
inherent in every dogmatic or essentialist standpoint. Employing the method of ‘Prasanga’ —a rigorous form of
‘reductio ad absurdum’ — Nagarjuna leads each ontological and epistemological claim to its logical impasse,
expos ng thedependency of dl conceptua thought uponrelational and contingent foundations. Indoing so, he
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neither affirmsnor deniesthe conventiona world but Situatesit withinadynamicfield of dependent origination
(Pratityasamutpada), wherethingsexist only in mutual reference and not by sdlf-nature (Swabhava).

Thisdialectical movement isnot mere skepticism; rather itisaradicd critique of thelimitsof reason
itself. Nagarjunadoes not discard reason, but refinesit to the point of self-transcendence. Hismethod dismantles
the absolutizing tendency of thought revealing that conceptual distinctions — being and non-being subject and
object affirmation and negation — are constructs that fail to grasp reality as it is. At the culmination of this
analytic process lies what might be called - “The Silent Edge of Reason’, a state where discursive intellect
recognizesitsown boundaries and yieldsto anon-conceptua insight (Prgina).
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